Luke 7:18-35
“A Puzzled Prophet”

Introduction:
     This passage records a key question that John the Baptist asks Jesus.  The question was whether or not He was the Christ.  Luke included this question not just because this exchange took place, but also because it serves to give the reader pause to consider how they themselves would answer this question.  Is Jesus the Messiah prophesied in the Old Testament, or should our hopes lie in someone else?  Therefore, in recording Jesus’ answer  to this question, Luke also gives the reader compelling reasons why he or she should be convinced to put his or her faith in Jesus as Savior, and Lord.

I. John’s Question for Jesus: (vs.18-23)
   Luke opens this passage by noting “Then the disciples of John reported to him concerning all these things” (vs.18).  There are two things in this verse that indicate clearly, that it is connected to the verses that precede it.  First, the adverb “then” is a translation of a Greek conjunction that demonstrates that this verse finishes a thought that began in the previous verse.  Second, the content of the report to John is “all these things”, which is not defined in this passage, but is defined in the immediately preceding verses.  In those verses we read:

“Then fear came upon all, and they glorified God, saying, ‘A great prophet has risen up among us"; and, "God has visited His people.’  And this report about Him went throughout all Judea and all the surrounding region.”

The report that reached John, is the report that Jesus was a great prophet who performed extraordinary miracles; including the raising of a young man from the dead.  At this time John the Baptist was imprisoned in the fortress of Machaerus.  Machaerus was a Maccabean fortress east of the Dead Sea that Herod the Great had restored and used as one of his palaces.  Sometime shortly after John baptized Jesus, he began preaching against the immoral marriage of Herod Antipas.  Antipas had married Herodias, who was the wife of his brother Philip.  John’s preaching had enraged Herodias (ungodly rulers always saw themselves as being above criticism).  Herodias wanted John executed for his public denunciation of her immorality. However, Herod was intimidated by both John’s righteous character, and by the popularity he had with the crowds who revered him as a prophet.  Therefore, Herod simply kept John imprisoned (Mk.6:17-20).  By the time of the incident recorded in this chapter, John had been imprisoned for approximately 18 months.
     Next, Luke records; “And John, calling two of his disciples to him, sent them to Jesus, saying, ‘Are You the Coming One, or do we look for another?’  When the men had come to Him, they said, ‘John the Baptist has sent us to You, saying, 'Are You the Coming One, or do we look for another?'’  And that very hour He cured many of infirmities, afflictions, and evil spirits; and to many blind He gave sight” (vs.19-20).  Some of John’s disciples not only maintained their loyalty to him during his imprisonment; they also continued in general to live as his disciples.  About twenty-five years later, we read about Apollos, who was a native of Alexandria.  He had come to Ephesus, and we are told that “he knew only the baptism of John”.  In writing this, Luke meant that though Apollos knew the OT prophecies about the Messiah and knew some facts about Jesus’ earthly life (Acts 18:25), he did not know that Jesus was the Messiah, and had not become a follower of Jesus.  This incident shows that the movement surrounding John continued and spread well past the arrival of Jesus.  This is further demonstrated by the twelve men at Ephesus who had not heard of the Holy Spirit but had only received John’s baptism (Acts 19:1-7). In addition, the pointed insistence in the Gospel of John (1:20; 3:28) that the Baptizer was not the Messiah, but had the role of directing men to Jesus, indicates that when the fourth gospel was written in the latter portion of the first century, there were still those who considered themselves to be John’s disciples, especially in Asia Minor, and some of his followers were claiming that John was the promised messianic leader.  We know from other Gospel accounts that there were a number of John’s followers who became followers of Jesus (Matt.14:12; Jn.1:35-42), but contrary to John’s intent (Jn.3:30), not all of them did.  
     We are told that John appointed two of his disciples to seek out Jesus and ask Him a specific question.  Since the implication was very serious, and since John was asking as a prophet seeking to fulfill the role God gave Him, he chose two disciples, because according to the Law of God, a matter of testimony was only certain if it was affirmed by two witnesses who said the same thing (Deut.19:15).  We read that John’s question was “Are You the Coming One, or do we look for another?”  Most often when a narrative contains a message that is delivered by a third party, the message itself is mentioned only once.  However, the question that John sends to Jesus is recorded twice, once when John tells his disciples what he wants them to ask Jesus, and a second time when the disciples of John ask Jesus this question.  The repetition is intended to emphasize the question, because not only was it a crucial one in the life of John, but additionally, it was important to Luke’s theme in this Gospel.  The question is an important one that every perspective disciple (like Theophilus) must answer for themselves.  
     John asked Jesus if He was the “Coming One”.  The “Coming One” was a messianic title that had its origin in various Old Testament prophecies which spoke about the things that the Messiah was coming to do.  This title was also reflected in the way that John himself had been referring to the Messiah during the days of his preaching and baptism in the wilderness:

“John answered, saying to all, ‘I indeed baptize you with water; but One mightier than I is coming, whose sandal strap I am not worthy to loose.’”
                                                                                      Luke 3:16a

There is a debate among commentators regarding how we are to interpret John’s question.  One suggestion is that the question is not really John’s, but that of some of his disciples. According to this view, though John is absolutely convinced that Jesus is the Messiah, some of his disciples are having serious doubts.  Therefore, John asks Jesus to respond to this question in the hope that Jesus’ answer will satisfy the doubts of his disciples.  The virtue of this explanation is that it would eliminate what would seem to be an unlikely scenario; that John, a profoundly bold and faithful prophet was lacking in faith.  However, the problems with this view render it unacceptable.  The grammar of the response is in the singular, indicating only one person is being addressed, not several.  In addition to this, Jesus specifically says the answer is for John.  Therefore, Luke clearly presents the question as being John’s and not his disciples.  Another popular suggestion is that rather than it being a question from doubt, it is an expression of an epiphany by John.  The idea in this view is that John, like the disciples of Jesus, was slowly coming to an awareness of Jesus’ true identity.  Thus, John had just come to the conclusion (based on the reports he was receiving) that Jesus was none other than the Messiah.  The question then is one in which John is asking Jesus to verify whether or not his conclusion is correct.  Once again, this view helps eliminate the issue of explaining John’s doubt, however it does not fit in with the overall context of Luke’s Gospel.  It is true that Jesus’ disciples were slowly coming to a realization of Jesus’ identity; but their spiritual calling was much different than that of John the Baptizer.  John was a prophet, called to give a message that he had received from God.  That is far different than being a disciple who is called to learn the truth from someone else.  Since John was called to be the prophetic forerunner of the Messiah, preparing the Jewish people for His arrival, he would have been equipped with far more knowledge at the outset than Jesus’ disciples; therefore, the analogy isn’t valid.  Instead, it is clear from things John said and experienced which are recorded in the Gospels, that John believed that Jesus was the Messiah:

“Then Jesus came from Galilee to John at the Jordan to be baptized by him.  
And John tried to prevent Him, saying, ‘I need to be baptized by You, 
and are You coming to me?’”
                                                                                     Matthew 3:13-14

“The next day John saw Jesus coming toward him, and said, ‘Behold! The Lamb of God who takes away the sin of the world!  This is He of whom I said, 'After me comes a Man who is preferred before me, for He was before me.'  I did not know Him; but that He should be revealed to Israel, therefore I came baptizing with water.’  And John bore witness, saying, ‘I saw the Spirit descending from heaven like a dove, and He remained upon Him.  I did not know Him, but He who sent me to baptize with water said to me, 'Upon whom you see the Spirit descending, and remaining on Him, this is He who baptizes with the Holy Spirit.'  And I have seen and testified that this is the Son of God.’”
                                                                                       John 1:29-34

So, how are we to interpret John’s question?  First, it is John’s question, and second it does represent a concern that perhaps he had come to an incorrect conclusion about Jesus.  However, this does not mean that John is having doubts about what God called him to do, or that he doubts that Jesus was been sent by God.  The best explanation is that John is puzzled by how Jesus’ ministry had developed over the months that he had been imprisoned.  John’s question to Jesus was about the role that God had called Him and Jesus to play in God’s redemptive purpose.  Was Jesus the Messiah?  If, not was another figure coming, who would follow Jesus, and who would be the one to fill the role of Messiah?  But why would John be unsure if he was a prophet of God?  There are two factors that influenced John to become confused and ask this question.  First, John was lacking key information.  John, like everyone else prior to the coming of Christ, tried to understand messianic times, not knowing that the revelation about the Messiah’s coming was incomplete.  The most crucial piece of information that John did not have was that there were going to be two distinct comings of the Messiah separated by a significant period of time.  The Old Testament gives details about these two comings, but never specifically reveals that there are two.  This lack of information created a situation wherein he and others could be misled, by certain types of false information.  Specifically, to make the assumption that the coming of the Messiah that he was heralding would include a cataclysmic end to history leading to the salvation of the faithful and the judgment of the wicked.  Second, was the information that created the situation.  John was influenced by the ideas of his time, which led to his assumptions about the work of the coming Messiah.  John was in part a victim of the messianic conceptions of his age.  The incomplete revelation led to speculation during the intertestamental period.  The prophecies about the suffering Messiah were wrongly interpreted, and applied to the nation itself, and the prophecies about the need for the Israelites to be saved from their sins were ignored.  The emphasis was entirely upon the vindication of the Jewish people by Yahweh taking vengeance for the evils that were perpetrated against them.  So, the only Messiah that was taught about in the synagogues, was the One who would bring about judgments on the wicked, so the righteous could enjoy the reign and presence of their God.  This expectation was not wrong regarding what would ultimately happen; rather it was wrong in regard to when it would happen and in regard to the redemptive work that the Messiah would have to perform before ultimate judgment could be rendered.  It is easy to see how John could come to the conclusions he did, based on these factors.  Even John’s own prophetic declarations demonstrates how even he was not given the entire picture of what Christ would do:
· “And he went into all the region around the Jordan, preaching a baptism of repentance for the remission of sins” (3:3)
· “Then he said to the multitudes that came out to be baptized by him, ‘Brood of vipers!  Who warned you to flee from the wrath to come?  Therefore bear fruits worthy of repentance, and do not begin to say to yourselves, 'We have Abraham as our father.'  For I say to you that God is able to raise up children to Abraham from these stones.  And even now the ax is laid to the root of the trees.  Therefore every tree which does not bear good fruit is cut down and thrown into the fire.’” (3:7-9)
· “John answered, saying to all, ‘I indeed baptize you with water; but One mightier than I is coming, whose sandal strap I am not worthy to loose.  He will baptize you with the Holy Spirit and fire.  His winnowing fan is in His hand, and He will thoroughly clean out His threshing floor, and gather the wheat into His barn; but the chaff He will burn with unquenchable fire.’” (3:16-17) 
Nothing John said was wrong, but it was incomplete and demonstrates that it would not be until Christ Himself came that there would be revelation concerning the two comings, and the delay of judgment.  The problem was not really because of the people having incomplete information; for in God’s goodness, people were given the information they needed to do what God asked (and after all, we will never have exhaustive knowledge of God’s ways).  The problem comes when one is tempted to fill in the gap in the information that God gives us with the ideas or speculations of ourselves and others.  Also, we should not group John too closely with the Jewish rabbis.  Their assumptions led them to reject Christ; on the other hand, John was not completely convinced by the speculation of the time, but it did make him wonder if perhaps Jesus was another great prophet like himself, and thus they were still awaiting the arrival of the Messiah.
     Next, Luke records Jesus’ response to John’s question; “And that very hour He cured many of infirmities, afflictions, and evil spirits; and to many blind He gave sight.  Jesus answered and said to them, "Go and tell John the things you have seen and heard: that the blind see, the lame walk, the lepers are cleansed, the deaf hear, the dead are raised, the poor have the gospel preached to them” (vs.21-22).  Jesus did not simply give a yes or no answer to John.  The magnitude of John’s question required something more.  Unlike other faiths, Christianity does not rest on the word of its founder; instead it rests on supernatural verification, that what has been taught in fact has its source in God.  Jesus’ response needs to be read with the understanding that God gives us reasons to believe the truth He reveals.  Therefore, in response to John’s question, Jesus goes out to perform supernatural healings for John’s disciples to witness for themselves.  Then, when these men had seen some of Jesus’ miracles in person, Jesus told them what they were to say to John.  The verbal part of Jesus’ response consists of six short clauses that listed the things Jesus had been doing.  All but two of these were specifically predicted in the prophecy of Isaiah, and the other two fit in with the general picture of the physical restoration and blessing that would come in the messianic days: 
· Recovery of sight for the blind (Isa.35:5; 61:1)
· Lame receiving the ability to walk (Isa.35:5)
· The healing of the lepers
· Recovery of hearing for the deaf (Isa.35:5)
· The dead being raised
· The poor were hearing the Gospel (Isa.61:1)
Lists like these build to a climax, and therefore, one might be tempted to think that it would be anti-climactic to list the hearing of the gospel, after the raising of the dead.  However, the reality is that the gospel Jesus was preaching would bring eternal benefits to those who embraced it, while the benefit of being raised from the dead would last only as long as one’s mortal life.  The specific gospel that Jesus referred to here was the Gospel of the Kingdom; which taught not only that the kingdom was at hand, but that those who embraced Jesus would gain admission to that kingdom.  This is different from the gospel of the apostolic age which focused on Jesus’ redemptive death and life-giving resurrection that was the source of gaining eternal life.  This latter gospel could not be preached until those redemptive works were accomplished.
     Jesus completed His response to John with the words; “And blessed is he who is not offended because of Me” (vs.23).  Jesus pronounced a blessing on those who would not be offended because of Him.  The Greek word translated as “offended” means to cause one to fall or sin, or it can refer to being repulsed by someone or something.  It is this latter meaning that is intended here.  This word was originally used to designate a part of the mechanism for trapping birds.  The word referred to the action of depressing the bait-stick and so triggering the springing of the trap.  It came to be used as a colorful way to refer to the cause of some sort of trouble or difficulty.  The use of this particular metaphor is tied to yet another messianic prophecy in Isaiah 8:14, which foretold that to many individuals, the Messiah would be a stumbling block.  Jesus used this word (and the imagery that went along with it) to warn John about the temptation many would face (including John himself) to choose to reject Jesus as the coming Messiah, because He did not fulfill one’s messianic expectations.  This stumbling then is the opposite of believing in Jesus.  The source of unbelief that Jesus warns about here is one’s own preconceived ideas.  Everyone has preconceptions.  If we do not recognize them, they can become so ingrained in our thinking that we see them as self-evident truth that we will never evaluate.  The ultimate concern that Jesus addresses here is that one’s choice to accept or reject Him as Messiah will determine whether one stands or falls at the last judgment.

II. Jesus’ Praise of John: (vs.24-30)
     Now Luke records what took place after Jesus answered John’s question; “When the messengers of John had departed, He began to speak to the multitudes concerning John” (vs.24a).  Luke tells us that what Jesus had to say next came only after John’s disciples had departed.  Jesus affirms the greatness of John’s role in redemptive history; but He waits to do so until it can no longer be heard by John’s disciples.  This demonstrates that the praise of God is something reserved for God’s servants at the end of their lives when they come into His presence.  In this way John was no different than those reading this Gospel who also wait for God’s verdict on their lives which will come on the Day of Judgment.
     Luke then records that Jesus turned to the multitude and asked them a rhetorical question; “What did you go out into the wilderness to see? A reed shaken by the wind?  But what did you go out to see? A man clothed in soft garments?  Indeed those who are gorgeously appareled and live in luxury are in kings’ courts” (vs.24b-25).  There are a number of different ideas regarding how to interpret Jesus’ question.  One suggestion is that Jesus is speaking metaphorically when he refers to the reeds shaking in the wind.  According to this view, Jesus was asking if the crowd went out to see someone who was vacillating and uncertain; with the implied answer being no, that instead they went out to see a bold and unwavering man of principle.  Though the idea sounds good, the problem is that virtually everyone interprets the reference to clothing as literal.  Since the references to reeds and clothing are two parallel parts of a single question it would be confusing for Jesus to combine a metaphor with a literal thing, and so this first interpretation should be disregarded.  A second interpretation is the creative idea that Jesus is making a gibe at Herod Antipas, comparing him unfavorably to John.  It is suggested that since coins in the realm had reeds on them (reminiscent of the new capital at Tiberius), and since fine clothing were worn by those associated with royalty that this supports the interpretation.  However, this idea too must be rejected.  There is nothing in what Jesus says later that has anything at all to do with Herod; therefore, that cannot be Jesus’ intent.  The best interpretation by far is to take the references literally.  Doing so means that Jesus was asking whether the people had gone into the wilderness merely to gaze at the reeds along the Jordan River, or whether they had gone to the wilderness to catch a glimpse of the wealthy.  The obvious answer to the question was no, that is not what they went out to see.
     Jesus then reminds the crowd of what they did go out to see; “But what did you go out to see?  A prophet?  Yes, I say to you, and more than a prophet.  This is he of whom it is written: ‘Behold, I send My messenger before Your face, Who will prepare Your way before You.’” (vs.26-27).  We were told in the Gospel Matthew who went out to see John when he was preaching and baptizing in the wilderness:

“Then Jerusalem, all Judea, and all the region around the Jordan went out to him” 
                                                                                            Matthew 3:5

Matthew records that virtually everyone went out to see John, and many of those who were listening to Jesus in that crowd had been among those who went to see John.  Jesus reminds them that they knew then that they had gone out to see someone they were all convinced was a prophet of God.  Jesus then adds, that not only was John a prophet, he was even more.  As the quotation shows, John had the unique role of being the one to announce the arrival of the Messiah, and to prepare the people of Israel for His arrival.  The quotation Jesus gives is a combination of two different passages:

“Behold, I send an Angel before you to keep you in the way
and to bring you into the place which I have prepared.”
                                                                               Exodus 23:20

“‘Behold, I send My messenger, and he will prepare the way before Me.  And the LORD, whom you seek, will suddenly come to His temple, even the Messenger of the covenant, in whom you delight.  Behold, He is coming,’ says the LORD of hosts.”
                                                                               Malachi 3:1

In the Exodus passage, Yahweh speaks of sending an angel to lead the people of Israel to the Land of Promise.  In the Malachi passage, there is a reference to a messenger who will prepare the people of Israel for the arrival of Yahweh.  What one might not notice is that neither of these contain a reference to someone other than Yahweh or the messenger.  There is no reference to a third individual who is the Messiah.  This is significant because of what it reveals about the greatness of John’s calling.  The references to Yahweh in the passage are fulfilled by Jesus, and thus in announcing the Messiah’s arrival to the Jewish people, John was presenting to them their God in human form.
     Jesus next draws out the implications of John’s profound calling; “For I say to you, among those born of women there is not a greater prophet than John the Baptist; but he who is least in the kingdom of God is greater than he” (vs.28).  The reference to “those born of women” is an idiom that simply means human.  The word “prophet” was not a part of the original text of Luke (as demonstrated by how it is absent from every other major English translation).  In saying that John the Baptist was the greatest person born to that point naturally excludes Jesus from the comparison, as obviously the reader knows that Jesus is more than simply a human being.  It is important though to understand what John means by “greatest”.  Jesus was not saying that John was a better person, a more faithful servant, or better in his role than anyone else in theirs.  The flow of thought is about the unique role that John possessed and thus Jesus was saying that John was the most privileged of all people.  Jesus then adds an unexpected twist to this truism about John; namely that the person who is least in the kingdom of God is greater than John.  This makes it even clearer that privilege rather than quality is in view, because certainly not all Christians are superior in their character or service to God than John was.  To be “least” in the kingdom means to hold the most insignificant role in the kingdom.  Since, the greatness of John relates to the privileged position he held, the least also relates to privilege.  The NT Christian is more privileged because we are citizens of the kingdom that John could only look forward to in his earthly life.  This emphasizes the immensity of the grace that has been bestowed on the Christian.  For the original listeners, it emphasized the enormity of the blessing that could be theirs if they would only submit themselves to Jesus and receive what He came to bring to God’s people.
     At this point Luke inserts a narrative observation about what was going on at this time to help clarify to the reader the point that Jesus is making here; “And when all the people heard Him, even the tax collectors justified God, having been baptized with the baptism of John.  But the Pharisees and lawyers rejected the will of God for themselves, not having been baptized by him” (vs.29-30).  The pronoun “Him” is simply the insertion of the translators’ intended to clarify what they think is the meaning of the verse (because no such pronoun exists in the Greek text-which is why the English pronoun is in italics).  It is accurate that Jesus is whom the crowd heard, but this needs to be discerned from the context, not by translators adding to the text.  The substance of what was heard is that John was in fact a great prophet, and there were those (among whom were even the tax collectors, the most disreputable people in Jewish society) who believed him and because of that they received John’s baptism of repentance.  On the other hand, the spiritual leaders had rejected John as a prophet, and thus they refused to be baptized by him.  The first group justified God, in the sense that they recognized the righteousness of God’s verdict of condemnation, and o their need of repentance.  However, the second group did not simply reject John, they had rejected the will and redemptive purpose of the God of Israel, and then added to their sin by setting themselves in active opposition to God’s purposes.  The fact that the Jewish religious leaders were even more spiritually blind than the tax collectors and were set in opposition to the Messiah sets up Jesus’ concluding remarks in this passage.

III. Those Who Rejected Jesus and John: (vs.31-35)
      Luke concludes the passage by returning to what Jesus was saying to the crowds concerning the ministry of John the Baptizer, and the implications of the religious leaders rejection of him; “And the Lord said, ‘To what then shall I liken the men of this generation, and what are they like?’” (vs.31).  In the Book of Deuteronomy, Moses speaks about the wickedness of the exodus generation numerous times (1:35; 2:14; 32:5, 20).  In light of the earlier use of a quotation from the Book of Exodus, it is likely that Jesus intended His hearers to draw a comparison with their own generation.  A generation is simply those who are alive together at a particular time in history.  The term is used in the Bible to speak about a characteristic of a people of a particular point in time.  Both the exodus generation and Jesus’ generation had seen great miracles and yet responded with little faith (most particularly among those who were the leaders among the people).   Jesus asks what to liken His generation to, in order to introduce an analogy that characterized them.
     In the next verse Jesus gives the analogy that characterizes the generation of Jews among whom He lived; “they are like children sitting in the marketplace and calling to one another, saying: ‘We played the flute for you, and you did not dance; we mourned to you, and you did not weep’” (vs.32).  In the first century children would play various games wherein they would imagine themselves in adult situations and pretend to do the things that the adults did.  For the purposes of the analogy, the games that Jesus refers to are playing at a wedding and a funeral.  The idea is that one or more children are trying to propose a game, but there are other children who simply will not play along no matter what is suggested.  The reason is they refuse to adapt, and instead want to control everyone around them.
    Next Luke records Jesus’ application of His analogy; “For John the Baptist came neither eating bread nor drinking wine, and you say, ‘He has a demon’.  The Son of Man has come eating and drinking, and you say, ‘Look, a glutton and a winebibber, a friend of tax collectors and sinners!’”  (vs.33-34).  The children’s refusal to play like they were conducting a funeral is compared to the Pharisees’ rejection of John for being too austere and focusing on the need for repentance.  The children’s refusal to play like they were conducting a wedding is compared to the Pharisees’ rejection of Jesus because of His more positive message and His willingness to show grace to sinners.  John’s call to repentance was offensive to them because they would not acknowledge that they were sinners.  Rather than admit the truth, they claimed that John was a demon-possessed maniac.  Jesus’ forgiveness of the sins of those the Pharisees saw as wicked was offensive because Jesus was giving grace in ways the Pharisees would not accept.  Rather than admit this, they made up the absurd charge that Jesus was a companion with those who sin (implying that Jesus Himself was a sinner).  The issue was that the Pharisees were unwilling to learn or grow.  They had made up their minds about what was true, and they would not listen to anyone who tried to tell them different.  In the end they would not even listen to God.  Their spiritual downfall was due to precisely what Jesus had warned John and about; they let their preconceptions prevent them from receiving God’s blessing.
     It is important to note something here.  It has become common for some Christians to refer to Jesus as a “friend of sinners” and in doing so, suggest that believers should involve themselves in things that sinners do in order to build relationships with them so that one can gain a hearing for the Gospel.  However, this argument is deeply flawed.  The reference here to Jesus being a friend of sinners has its source in Jesus’ enemies, the Pharisees.  The only other place this expression is found is in Matthew’s parallel account of the same incident.  The beliefs and perspectives of Jesus’ enemies should have no place in how a Christian forms his or her point of view.  It is true that Christians can and should have relationships with non-believers, but it is not true that any activity can be justified on that basis alone.
     Jesus finishes His teaching to the crowd around Him by saying; “But wisdom is justified by all her children” (vs.35).  Wisdom is often personified in Hebraic teaching, and it refers to the ability to correctly apply moral and spiritual truth to the situations of one’s life, so that one may live in a way that pleases God and allows one to prosper.  Wisdom’s children are those who practice the principles of wisdom and truth.  In this case Jesus was saying that the truth of what He and John taught would result in blessing, salvation, and life-change for those who embraced those teachings.  Put another way, the truth of what they taught will be revealed by the fruit it produces in the lives of those who live according to the truth.

Conclusion:
[bookmark: _GoBack]     From this passage we learn that even for the godliest of individuals, it is possible to be confused and puzzled and even doubt oneself and what one believes.  Therefore, it is legitimate, and even healthy to have questions.  This does not mean it is healthy to adopt an unbelieving posture; only that it is legitimate at times to acknowledge we don’t know everything and to seek for God to enlighten us and remove (or at least reduce) our ignorance.  What we are to beware of is to have so much confidence in our own point of view that it makes us incapable of learning new things.  At the heart of human fallenness is the tendency to want things our way, which often results in people rejecting truth because they don’t like it.  Therefore, the Christian must commit himself or herself to be pursuers of truth and to guard our hearts against being deceived by our own perceptions, preconceptions, preferences, and the comfortable lies we might be inclined to tell ourselves.
