Luke 9:27-36
“A Warrant for Belief”

Introduction:
     This narrative follows directly after the previous one; completely the scene that began in that narrative.  Jesus had asked the twelve whom they thought He was.  Peter, speaking on behalf of the twelve, confessed their belief that He was in fact the Messiah sent from God.  In response to this confession Jesus went on to explain to them what His messianic role would be.  He had not come to deliver Israel from the Roman Empire as they were all anticipating.  Instead, He had come to suffer and die at the hands of the Jewish authorities, but had also come to conquer death through His resurrection.  Beyond that Jesus had challenged the twelve in regard to what was involved in truly being one of His disciples.  They were to surrender their lives to His lordship; counting themselves dead to this life, in their pursuit of inheriting eternal life in the age to come.
     In this passage, Luke records that God provided a vision that further demonstrated why the disciples should put their faith in Jesus, and could trust that following Him truly was in their best interest.

I. The Promise of a Vision: (vs.27)
   Luke opens this passage by citing what Jesus said as finished speaking to the twelve in response to Peter’s confession; “But I tell you truly, there are some standing here who shall not taste death till they see the kingdom of God.”  Jesus, in adding the word “truly” was emphasizing the certainty of what He was about to tell them.  He said that some of them (some of the twelve) would not “taste death till they see the kingdom of God”.  The expression “taste death” means to experience death, and therefore Jesus was saying that sometime before they were all dead, some of them would see the kingdom of God.  That seems like a fairly simple statement; however, there are a number of views regarding what Jesus was specifically referring to when He said they would see God’s kingdom.  The first possibility, and what would seem to be the most literal understanding of Jesus’ words, is that Jesus was talking about the establishment of the reign of the Messiah on the earth, and the fulfillment of all the OT prophecies about how this would consummate God’s redemptive work in history.  However, the obvious problem with this conclusion is one, it contradicts what He said earlier, and more importantly, this did not happen.  The twelve died over nineteen centuries ago and the kingdom of God has not yet physically come to earth.  This view was adopted in the past by liberal theologians who taught that Jesus was simply mistaken.  But this view is unacceptable to those who recognize that Jesus is God incarnate.  Therefore, it is suggested by various interpreters that Jesus was speaking about a spiritual coming of the kingdom that would in some way be visible to the twelve when it came.  Some suggest that the visible sign the twelve would see would be the resurrection and ascension of Jesus.  Others suggest that the visible sign would be the pouring out of the Spirit at Pentecost.  Still others suggest that it would be Jesus’ coming in judgment upon Jerusalem in A.D. 70.  There is a common problem with all of these suggestions; none of these things are directly related to the kingdom of God in the Scriptures.  Also, there is nothing in the Gospels that specifically identifies any of these things as being the fulfillment of Jesus’ prediction here.  It would seem natural for Luke to record not only a prediction of Jesus, but also its fulfillment; particularly since that fulfillment is intended to give credence to Jesus’ teaching.
     The best answer is to recognize that the ongoing narrative records the fulfillment of Jesus’ prediction.  Jesus was speaking about how His transfiguration would give those who saw it a look at the kingdom of God.  Contrary to the previous views, we see in the Gospels that Jesus taught that the kingdom of God was coming in phases.  It would come in a spiritual sense at first, and then in its fullness in the future.  According to what is recorded in this Gospel, it is clear that the kingdom of God had already come in that spiritual sense by this time in Jesus’ ministry:

“But if I cast out demons with the finger of God, 
surely the kingdom of God has come upon you.”
                                                                                         Luke 11:20

“The law and the prophets were until John. Since that time the kingdom of God 
has been preached, and everyone is pressing into it.”
                                                                                          Luke 16:16

“Being asked by the Pharisees when the kingdom of God would come, 
he answered them, ‘The kingdom of God is not coming with signs to be observed, 
nor will they say, 'Look, here it is!' or 'There!'  for behold, the kingdom of God 
is in the midst of you.’”
                                                                                           Luke 17:20-21 (ESV)

Throughout the New Testament there is this teaching that in some ways the kingdom of God is here, and in others we still await its coming.  Jesus was saying that there would be a vision that would dramatically unveil the presence of the kingdom in their lifetimes, and that vision, would be the sight of Christ’s transfiguration.

II. The Content of the Vision: (vs.28-32)
     Luke now begins to narrate the account of the vision itself; “Now it came to pass, about eight days after these sayings, that He took Peter, John, and James and went up on the mountain to pray” (vs.28).  There are two things written in this verse that demonstrate Luke’s intent to connect the narrative of the transfiguration of Jesus to the previous verse.  First, the chronological reference is specifically linked to Jesus’ remarks to the twelve, including His prediction that some of them would see the kingdom of God.  And in regard to the vision being given only to some, Luke points out that only Peter, John, and James are taken with Jesus to the mountain to pray.  The reference to prayer is emphasized because it is mentioned twice in succession.  There is a parallel we see between this record of Jesus praying, and the reference in the previous passage.  In both, Jesus prays immediately before there is a disclosure of revelation to His disciples.  This informs us that the prayer was for them, that they might understand what they were being told and what they were experiencing.
     Luke then records the substance of what the disciples saw on the mountain; “As He prayed, the appearance of His face was altered, and His robe became white and glistening” (vs.29).  Luke records that the transformation of Jesus took place while Jesus was praying (something that is not mentioned by Matthew and Mark).  Also, unlike Matthew and Mark, Luke does not use the term “transfigured” to describe Jesus’ change in appearance.  It seems likely that Luke, since he was writing specifically to Greek readers, did not use the term because it was commonly used in Greek mythological stories about how the false gods transformed their appearance.  It would be consistent with the practice of Biblical authors to avoid references that might be misunderstood by those who were influenced by false belief systems.  Luke does write that the appearance of Jesus’ face was different than normal.  Matthew adds that Jesus’ face shined as brightly as the sun.  The description implies that the light was radiating out from Jesus and thus even His clothing was shining bright with light.  The Greek word translated as “glistening” is used in secular Greek writings to refer to the flash of lightening, and this informs us that the light emanating from Jesus was blinding.  To Jews this would be very reminiscent of what Moses experienced on Mount Sinai when He communed with God.  In that case Moses’ face reflected the light of God’s presence.  A Jew would note that in this situation, Jesus is the source of the light, and thus indicates that He is greater than Moses, and something other than simply human.
     Next Luke adds that “And behold, two men talked with Him, who were Moses and Elijah who appeared in glory and spoke of His decease which He was about to accomplish at Jerusalem” (vs.30-31).  Appearing with Jesus in His transfiguration were Moses and Elijah.  It seems best to conclude that Peter and the others knew they were in the presence of Moses and Elijah by some sort of illumination, since they certainly would not have had any portraits that would have enabled them to know what they had looked like in life.  The reason for the appearance of these two is that both of them were seen as great foundational figures of the faith, both of them ended their physical lives in supernatural ways (Moses’s body was buried by God Himself, and Elijah was taken up bodily into heaven), and both were associated in the minds of first century Jews with the coming of the Day of Yahweh.  The reason these two men were associated with the coming of the Day of Yahweh was because they were both mentioned in a prophecy about it:

“Remember the Law of Moses, My servant, which I commanded him in Horeb for all Israel, with the statutes and judgments.  Behold, I will send you Elijah the prophet before the coming of the great and dreadful day of the LORD.”
                                                                                               Malachi 4:4-5

     Luke then explains that Moses and Elijah were talking with Jesus about His “decease”.  The Greek word that Luke used here is “exodus”.  The exodus that they were talking about was Jesus’ upcoming redemptive death.  It was Jesus’ suffering and death that the disciples were having difficulty fathoming, and here we read that it was this very subject that was being discussed by Jesus and His heavenly visitors.  The implication is clear that the messages of these ancient saints pointed to Christ’s upcoming passion, and they are seen as supporting Jesus in this moment where He has been anticipating the climax of His messianic work.  The reference to Jerusalem is significant because as the Gospel moves forward the focus of the narratives will be upon Jesus’ slow but inevitable journey to the city and the destiny to which He had been appointed. 
     Then Luke turns and notes what was happening with the three disciples as this supernatural event was unfolding; “But Peter and those with him were heavy with sleep; and when they were fully awake, they saw His glory and the two men who stood with Him” (vs.32).  The words Luke uses here describe the disciples fighting off drowsiness, and then being shocked into wakefulness with the dramatic sight of Jesus’ transfiguration.  This is very similar to what happens when these same three are invited by Jesus to join Him as He prays in Gethsemane.  The fact that the disciples are overcome with sleep at these critical moments in Christ’s life, demonstrates that they were not really understanding nor empathizing with Jesus as they went through these things with Him.

III. The Response to the Vision: (vs.33-36)
      Luke now records how the three Apostles, represented by Peter, responded to the extraordinary experience of witnessing the transfiguration.  Luke writes; “Then it happened, as they were parting from Him, that Peter said to Jesus, ‘Master, it is good for us to be here; and let us make three tabernacles: one for You, one for Moses, and one for Elijah’” (vs.33a).  Luke explains that it was when Moses and Elijah appeared to be departing that Peter spoke on behalf of himself and his two companions.  Many interpreters suggest that Peter responds to what he witnesses by wanting to extend the experience.  The idea behind this interpretation is that Peter does not want these great saints to depart and offers to build three makeshift shelters for them and Jesus, so Moses and Elijah will stay.  It is also suggested that Peter’s mistake is that in doing this he equates God incarnate with two human beings, thus denigrating Jesus.  However, this view is not compelling as it is difficult to see why Peter would think he could entice these saints to stay longer, and it doesn’t explain why the disciples would not make six shelters so they would all have a place to stay on the mountain.  Instead, there are clues in the passage which help us to understand what is on Peter’s mind.  First, Jesus’ appearance was similar to that of Moses on Mount Sinai at the time of the exodus.  Second, Luke used the word “exodus” to translate Jesus’ Aramaic expression about His coming death.  Therefore, the events of the exodus are subtlety in the background.  The reference to “tabernacles” continues language associated with the exodus.  One of the major feasts that the Jews observed was the feast of tabernacles (also known as the feast of booths).  The Jews would dwell in tents and temporary shelters during this festival to commemorate the wilderness wanderings where God supernaturally provided food and water for the Israelites in the desert.  While the festival focused the Jews on their past, it also looked to their future; reminding them that their current situation was that they were still travelling toward their ultimate destination; the kingdom of God.  So, when Peter talks about erecting shelters he was envisioning that Jesus’ promise had already been fulfilled, and they were seeing the dawning of the kingdom of God.  Therefore, Peter thought it appropriate to engage in this ritual with which he was so familiar as a way of celebrating this great moment.
    However, Luke adds an editorial evaluation of Peter’s comment; “not knowing what he said” (vs.33b).  Luke is making the point that Peter did not really understand the situation he was talking about.  Jesus had just told the twelve a week earlier that suffering and death were awaiting Him, not an imminent glorious reign.  This demonstrates that Peter and the others were still not accepting and understanding that the future they had been expecting was not coming at this time, but instead, the Messiah would have to atone for the sins of His people.
     Luke then records that “While he was saying this, a cloud came and overshadowed them; and they were fearful as they entered the cloud” (vs.34).  Luke tells us that while Peter was speaking in his ignorance, a could overshadowed them.  This was not a cloud composed of water vapor, but was the luminous cloud of God’s shekinah glory that concealed God’s awesome holiness.  This was the cloud that led the children of Israel to the Promised Land, and that rested on the Ark of the Covenant in the Holy of Holies.  As this cloud descended upon them the disciples, they were frightened because they were entering the presence of God Himself.
     Luke then notes that “a voice came out of the cloud, saying, ‘This is my Son, my Chosen One; listen to Him!’” (vs.35-ESV).  The voice is obviously that of God the Father, and He was speaking not to Jesus, but to the disciples.  In saying “This is my Son, my Chosen One” the Father was announcing Jesus to be His Messiah.  The words themselves come from two messianic prophecies in the Old Testament:

“I will declare the decree: the LORD has said to Me, ‘You are My Son, 
Today I have begotten You.’”
                                                                                       Psalm 2:7

“Behold! My Servant whom I uphold, My Elect One in whom My soul delights!  I have put My Spirit upon Him; He will bring forth justice to the Gentiles.”
                                                                                       Isaiah 42:1

Having made this messianic pronouncement, God the Father instructs the disciples with the words “listen to Him”.  This is not a command to listen to Jesus in a general sense; though of course they were to do so; it is a command to them to hear and comprehend what Jesus had just taught them about His messianic identity, and about what was entailed in being one of His disciples.  This is why the command was introduced by the audible pronouncement of messianic titles upon Jesus by God the Father.
     Luke concludes this account by noting that, “When the voice had ceased, Jesus was found alone. But they kept quiet, and told no one in those days any of the things they had seen” (vs.36).  When the Father ceased speaking to the disciples, all the other supernatural phenomena came to end.  Jesus stood alone and was no longer transfigured, and the cloud had disappeared.  In the Gospel of Matthew, it is recorded that Jesus instructed Peter, John, and James not to speak of what they had seen to anyone until after His resurrection (17:9).  However, Luke gives us the disciples’ reaction to the experience.  They were not inclined to speak about these things.  The implication was that the entire experience had so overwhelmed them that they didn’t know how to talk about it.  Since we are told they spoke to no one, the reader is to understand that they did not even share this experience with the other nine Apostles until after the resurrection.

Conclusion:
[bookmark: _GoBack]     Jesus called His twelve Apostles, and all later disciples to a life based on other-worldly realities.  The call to surrender to Jesus’ lordship was rooted in the idea of Jesus’ messianic identity, and that He had been sent by God.  If those things were true, then what Jesus asked is necessary and beneficial to all who obey.  But what warrant is provided to assure disciples that Jesus is in fact the Christ who makes it possible for us to have eternal citizenship in the kingdom of God?  Luke has been giving us the answer.  The evidence to support Jesus’ messianic claim is His power over the wind and the waves, His absolute mastery over the spirit world, His ability to instantly cure all diseases and ailments, His ability to even raise the dead, and His ability to produce food from nothing.  If these things were not enough, this passage adds the unveiling of Jesus’ Divine nature to the view of His disciples, and the voice of God Himself proclaiming Jesus’ messianic identity.  What more evidence could one require to accept that in fact Jesus is the Christ of God; and therefore, that His Word is ultimate truth, and that He is the genuine way to eternal salvation.

