Matthew 6:9-18
“The Focus of Devotion”

Introduction:
     This passage is the second part of Jesus’ discussion of genuine piety.  In this passage Jesus finishes His teaching on prayer and addresses the proper way to approach fasting.

I. A Model Prayer: (vs.9-13)
   Having addressed wrong ideas and practices of prayer that were characteristic of the scribes and Pharisees (who would have been seen as the models of Jewish piety in first century Judea); Jesus now provides a model of the sort of prayer that genuinely pleases God.  Jesus introduces the model prayer with the words “In this manner, therefore, pray” (vs.9a).  The Greek word translated as “in this manner” indicates that what follows is meant to be a guide or rough pattern that helps an individual to know basically what a proper prayer includes.  The word specifically does not mean that Jesus was laying out a precise formula that was to be repeated verbatim.  The fact that this is so is demonstrated by the fact that none of the later prayers recorded in the New Testament (including those of Jesus Himself) reflect a repetition of this prayer; nor do they precisely follow the order that is given here.  These prayers do not even include all the petitions Jesus listed.  This is because prayer is meant to be a free and open exchange between the person and God.  The guidelines Jesus gives were meant to inform Jesus’ followers what righteous prayers were like in contrast to those they heard the scribes and Pharisees offer.
     Jesus next offers the model prayer itself:

“Our Father in heaven,
Hallowed be Your name.
Your kingdom come.
Your will be done
On earth as it is in heaven.
Give us this day our daily bread.
And forgive us our debts,
As we forgive our debtors.
And do not lead us into temptation,
But deliver us from the evil one.”
                                                                                         Matthew 6:9b-13a

In this model prayer, the followers of Jesus are told they have the privilege of addressing God as their Father.  Jesus addressed God in this way, but it needs to be understood that His practice was not the norm in first century Judaism.  Rabbis would have taught in the synagogues that the Jewish people as a whole were God’s children; but it was considered too intimate for an individual to address God as one’s own heavenly father.  Of course Jesus could do this because of His unique relationship with God; and believers have this privilege only because of their union with Christ.  The emphasis in this address is of course on how the believer shares a personal family relationship with God by His grace.
     The first petition in this model prayer is “hallowed be Your name”.  The Greek word translated here as “hallowed” is elsewhere translated as “sanctified” and it basically means to set something apart or make it holy.  However, this basic meaning could give one the wrong impression.  The petition is not that God would make His name holy, because His name is already holy.  Also, it is important to know that in Semitic thinking a name of a person was inseparable from the person.  Therefore, to take God’s name in vain (Ex.20:7) is to not only to disrespect His name it is to disrespect God Himself.  But what is it that Jesus encourages us to pray?  Disciples are encouraged to pray that God and His name would be regarded and treated as holy in this world.  It is a petition for God to reveal His grandeur and moral excellence so that it would be known and understood by those around us.  It is a call for God to magnify His reputation and make His true self known.
     The second petition is “Your kingdom come”, and it is a request that God might send His kingdom to earth now.  It is an expression of a yearning for the fulfillment of the consummation of all of God’s redemptive promises.  It is asking God to set the world right according to His ancient plans.  The third petition is actually related to this second petition.  When the disciple is told to pray “Your will be done on earth as it is in heaven”, Christ is advising the disciple to pray that God’s moral will would be the guiding force in human life on earth just as it is among the angels in Heaven.  This will become a reality when God’s kingdom has come.  Therefore these petitions relate to seeking the advancement of God’s redemptive purposes.   The believer should be longing to see God’s plan becoming reality and should pray for that throughout their lives.  This includes not only the ultimate coming of Christ to earth to rule; but the transformation of lives through His Word and grace in the present.  One’s prayers should not be consumed only with one’s personal needs, but should also be seen as a part of the believer’s participation in the unfolding redemptive work of God.
     The fourth petition is “give us this day our daily bread”.  This is not a prayer literally for bread alone; it is a prayer asking God to provide for us all those things that are necessary for our survival.  It is a reminder to actively express our recognition of our dependence on Him for our lives and our welfare.  The idea is asking that He might sustain us and provide us with what we need so that we might fulfill the purposes He has for us each and every day.
     The fifth petition is “forgive us our debts, as we forgive our debtors.”  The debts in mind here are moral debts and refers to being forgiven for the way we have disobeyed God, while expressing our commitment to forgiving the ways others have wronged us.  The believer needs daily forgiveness because we sin on a daily basis.  It does not mean that any sin that we forget to confess and ask forgiveness for is not forgiven.  Only that it is a spiritually healthy exercise to stay honest with God and ourselves about our moral short-comings, and at the same time not take God’s grace for granted.  Instead, through confession we express our recognition of our dependence of God’s grace daily, and His abundant forgiveness empowers the believer to be forgiving toward others.
     The sixth petition, is another couplet; “And do not lead us into temptation, but deliver us from the evil one”.  At first it may sound odd that we would have to ask God not to lead us into temptation.  Why would God intentionally lead us into temptation?  The Greek word translated as “lead” means to bring or carry something into a place, sphere or situation.  The Greek word translated here as “temptation”, means to try or strive to put someone to the test, or to tempt a person to do a given thing; and thereby learn or discover by experience that person or thing’s true nature.  These words must be placed in context.  We are told that God Himself does not tempt anyone to do what is evil (Jas.1:13).  We are also told that times of testing are not only commonplace for believers, but are to be endured with joy for what they accomplish within us (I Corinthians 10:13; James 1:2).  Therefore since God does not tempt anyone it would be superfluous to pray that He would not entice us to do evil.  The idea of the leading is an idiom.  Asking that God not lead us into temptation is simply a way of asking God to graciously keep us from being tempted to do what is evil.  That this is the idea is clear from the second portion of the couplet; the prayer that the believer be rescued from the evil one.  The believer will experience tests that are designed to help one grow in Christ.  However, the prayer here is that God would grant the believer not to succumb to the wiles and schemes of the devil and be fooled into thinking that sinning is truly in one’s best short-term interest.  When disciples pray for protection from temptation to sin, we are praying for God to break the cycle that so often plagues them (Jas.1:13-15).  Both not being brought into temptation and being rescued from the evil one are vivid ways of saying that the disciples are to be aware of the need for God’s help and protection in the face of the devil’s desire to lead them astray.  And so this last request relates to expressing our dependence on God to go forward in our pursuit of holiness.
     In the NKJV, and in the KJV this is not the end of the prayer.  It concludes with a doxology.  However this last portion of the prayer is not found in ESV, NIV, NLT, NRSV, or NCV.  It is found in brackets in the NASU, HCSB (meaning it is printed, but with an editor’s note that it is not accepted as genuine).  The reason for the variance of choices is that though this is traditionally recognized by some denominations there is very poor manuscript evidence to support that this last portion of the prayer is authentic.  Instead, the common theory is that the words “for Yours is the kingdom and the power and the glory forever. Amen” were added when the prayer was incorporated into worship literature centuries later.   

II. A Requirement for Forgiveness: (vs.14-15)
[bookmark: _GoBack]     At this point in the sermon, Jesus returns to a theme addressed in the model prayer and elaborates a little further on it to stress the importance of forgiveness.  Jesus then said in these two verses, “For if you forgive men their trespasses, your heavenly Father will also forgive you.  But if you do not forgive men their trespasses, neither will your Father forgive your trespasses.”  In these verses it appears that Jesus is saying that our forgiveness with God is contingent on whether or not we forgive others when they sin against us (the word “trespass” is a synonym for sin).  Therefore, He seems to be saying that if a follower of Christ were not to forgive a person for the sinning against them, then they would still be morally guilty before God and be in danger of judgment.  However, elsewhere in the NT we read:

“In Him we have redemption through His blood, the forgiveness of sins, 
according to the riches of His grace”
                                                                                               Ephesians 1:7 

According to Paul the believer receives forgiveness by grace.  Grace means apart from merit; however receiving forgiveness from God because one forgave others would be meriting that forgiveness.  Paul also teaches that this forgiveness is on the basis of the sacrificial blood of Christ that pays for sin.  Peter adds that remission of sins (which is another way of translating a different form of the same word Jesus used for “forgive”) is accomplished by putting faith in Christ; not by forgiving others (Acts 10:43).  Therefore the idea that one receives forgiveness in response to forgiving others contradicts other Biblical teaching.  The reality is that elsewhere we see the same principle taught, but phrased in a different way, and the difference makes it easier to understand Christ’s point:

“bearing with one another, and forgiving one another, if anyone has a complaint against another; even as Christ forgave you, so you also must do.”
                                                                                               Colossians 3:13
 
The idea is that the believer forgives others not in order to gain forgiveness, but as a consequence of the forgiveness that he or she has already received in Christ.  Therefore Jesus was not giving a formula regarding how to receive forgiveness, He was revealing the litmus test that reveals who is and isn’t truly forgiven.  Jesus taught the same thing in an extended parable that is included later in this Gospel:

“Therefore the kingdom of heaven is like a certain king who wanted to settle accounts with his servants.  And when he had begun to settle accounts, one was brought to him who owed him ten thousand talents.  But as he was not able to pay, his master commanded that he be sold, with his wife and children and all that he had, and that payment be made.  The servant therefore fell down before him, saying, ‘Master, have patience with me, and I will pay you all’.  Then the master of that servant was moved with compassion, released him, and forgave him the debt.  But that servant went out and found one of his fellow servants who owed him a hundred denarii; and he laid hands on him and took him by the throat, saying, ‘Pay me what you owe!’  So his fellow servant fell down at his feet and begged him, saying, ‘Have patience with me, and I will pay you all.’  And he would not, but went and threw him into prison till he should pay the debt.  So when his fellow servants saw what had been done, they were very grieved, and came and told their master all that had been done.  Then his master, after he had called him, said to him, ‘You wicked servant! I forgave you all that debt because you begged me.  Should you not also have had compassion on your fellow servant, just as I had pity on you?’  And his master was angry, and delivered him to the torturers until he should pay all that was due to him.  So My heavenly Father also will do to you if each of you, from his heart, does not forgive his brother his trespasses.”
                                                                                           Matthew 18:23-35

In the latter portion of the parable Jesus speaks about the offended master giving his unforgiving servant over to torturers until he would pay his debt.  Then Jesus says that this is what the Father will do to those who do not forgive one’s brothers.  The imagery of the tortures then represents eternal damnation.  But the point is that the servant was unmoved by the forgiveness that he received and thus did not forgive others.  The story then illustrates the point Jesus is making here in the sermon.  One who doesn’t forgive the sins of others is someone who has not been impacted by forgiveness themselves.  Those who are not moved by such forgiveness never really felt the need to be forgiven.  Therefore both in the parable and here in the sermon Jesus was saying an unforgiving spirit is evidence that one is not genuinely redeemed.
     But why did Jesus teach this principle in this way?  He framed this teaching, as with everything else He taught in this sermon, against the backdrop of the teaching and practice of the scribes and Pharisees.  If one reads the Gospels, one quickly comes to the conclusion that the scribes and Pharisees were harsh unmerciful legalists.  Therefore Jesus was teaching that to be as unforgiving of others and as self-righteous as the scribes and Pharisees was evidence that one had not received forgiveness from God.  This was just one more way in which the Pharisees lacked the righteousness necessary to enter the kingdom of heaven (5:20).

III. An Instruction on Fasting: (vs.16-18)
      Jesus concludes His teaching on personal piety by addressing how one should and should not practice fasting; “Moreover, when you fast, do not be like the hypocrites, with a sad countenance. For they disfigure their faces that they may appear to men to be fasting. Assuredly, I say to you, they have their reward.  But you, when you fast, anoint your head and wash your face, so that you do not appear to men to be fasting, but to your Father who is in the secret place; and your Father who sees in secret will reward you openly.”  As noted in the previous passage (6:1-8), when Jesus referred to the hypocrites, He was referring to the scribes and Pharisees (see Matt.23).  Jesus said these hypocrites practiced fasting in such a way that everyone around them would know they were fasting.  Jesus said they had their reward; which was the recognition from others that they were very pious.  However, Jesus went on to explain that if an individual wanted to please God by fasting then they were to do it in such a way that no one else would know about it.  The reason for this was not because it is necessarily wrong for others to know; only that since this was a common hypocrisy in their time, a disciple was to make every effort to behave differently.  The conclusion is that God will always see the obedience and devotion of the sincere and reward it in the life to come.
Conclusion:
     Jesus teaches in these two portions of the Sermon on the Mount that real piety or spirituality is an expression of a person’s heart.  If all that is involved is an outward act then it is a meaningless show for others; to convince them you are what you are not.  Therefore, Jesus exhorts His true followers to use these spiritual disciplines to cultivate their love for God, and then use them to express that love in a way that is invisible to the watching world.

Primer on Forgiveness:
     In light of the references Jesus made to the importance of forgiving others; it is helpful to explain the parameters of the New Testament teaching about forgiveness so that the reader understands what God is and is not calling His children to do as they seek to forgive as they themselves have been forgiven.
1. The main idea is that the believer is to forgive others as freely as God has forgiven us.
2. This means that the believer is never to be controlled by bitterness or resentment toward others.  Whenever and however we are sinned against we acknowledge that it is God’s prerogative to judge, and not ours, because we are not righteous enough to do so.
3. We recognize that we are to treat others as we want God to treat us, so we forgive others as freely as we want God to forgive us.
4. Forgiveness does not mean not holding others accountable for their sins.  Because we forgive others in our hearts does not mean that we will trust ourselves, or commit ourselves to those who sin against us in the same way we did before the sin.  It is right to be discerning and recognize that the trust that is essential to relationships needs to be rebuilt.
5. God does not forgive sin apart from acknowledgement & payment, and as a practice we are not to do so either.  If a person is not repentant for their sin; though the believer is not to retain any bitterness in their heart toward them; neither are they to treat the offender as forgiven.
6. As soon as someone does legitimately repent, then we are to forgive others immediately; just as God forgave us.
7. Jesus teaching applies to individuals, and not to the state.  Personal forgiveness doesn’t remove the appropriateness of criminal punishment.
8. Forgiveness does not eliminate consequences for evil.  Some sins are more serious than others.  They set in motion consequences in the life of the sinner that can be unpleasant, and that the forgiving saint is not under obligation to remove.
9. Forgiveness is freely given not because others deserve it, but because we are to be gracious as our Father in Heaven is gracious.  The believer is never to be so self-righteous that he or she believes she is worthy of forgiveness, but others are not.
